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I[eMOHCTpaIIHOHHLIﬁ BAPpHAHT U METOANYECCKHUE PEKOMECHIAIIUH
Mo HANIpaBJICHUIO «I/ICTOPI/[SI»

IMpoduiabr «MycyabmaHnckue MUPbI B Poccun (uctopusi u kyastypa)»  KOJ — 324
JEMOHCTPAHIIMOHHBIA BAPUAHT

Bpems BoinosiHeHus 3aaanust — 240 MUH., A3bIK — PYCCKHIA.

3ananue 1. Ananu3 ¢gparMeHTa TeKCTa UCTOYHUKA. BHMMaTeJbHO mMpouynTaiiTe U
npoanaausupyiire ¢pparment. Koraga, kak Bbl npeanoJiaraere, Mor 0bITh HAIUCAH 3TOT
TekcT? KTO MOr OBITH €ro aBTOPOM — 4YeJI0BEK KaKOro COIMAJIBHOIO cTaryca, npodeccum,
JTHHYeCKOH W KoH(eccuoHanbHO mnpuHamiexkHoctu? Kaxk Bbl  mnpeanosaraere,
COBIIAAKOT JIM B3IVISAbI aBTOPAa TEKCTa ¢ MJAesAMM ero mnepcoHaxxa? B uem cocrout
CJI0KHOCTh M TNPOTHBOPEYMBOCTH BBICKA3aHHBIX 3dech uaeli? KakoBbl cmocodbl uX
aprymentannu? KakoBo oTHomeHne apTopa Kk noautuke Poccun Ha KaBkase, 0qHO3HAYHO
Ju oHo? BuaMT JM OH NYyTH pellleHHsl ONMUCAHHBIX NMpodJeM u B yem? Kak 0b1 Bbl
0XapPAKTEePHU30BAJIM B IIHPOKOM, THUIIOJOTMYECKOM ILIaHe MHPOBOCIPHUSITHE AaBTOpa,
NposiBUBIIIEECS B ITOM TeKcTe?

O0bem oTBeTa He J10JI3KEeH NMPEeBbIIATH 4—5 cTpaHul NUcCbLMeHHOro Tekcra ( 120-150
cTpok) Ha Jmcre ¢opmara A4. OTBeT MOKeT BKJIKYATH Pa3Hble NPeINOJI0KEHUS C
aprymMeHTaMHu 32 M IPOTUB KaxA0ii u3 Bammx runores.

— Korpa s 6b1Bato, — roBopui CynTaH, — y BBICIIETO HAYaJIbCTBA, TO YyBCTBYIO, YTO 51 XaH
U TeHEpaN-JICUTEeHAHT, KOTJa ke 5 3/1eCh B CBOEM JIOME, TO TEPAIOCH B JIOTAJIKaxX: KTO 57 — 3TH
MOJUIbIE NIPUCTAaBa U CTAHWYHBIC HAYAJIbHUKM KpUYaT Ha MEHsS Kak M Ha BCAKOro Horauma. Ha
CIPaBEUIMBYIO XKe Kajlo0y MO0 HayalnbCTBO MOJYUT. [IpaBo, s 3aBHAYIO MOCIEIHEMY TOpILY,
JKUBYILIEMY HE MOJI THETOM ATHX HEerofses... beuto Obl ropa3no yenoBeuHee U MoJie3Hee, eCiu Obl
MPaBUTENBCTBO, CO3HABASI CBOE€ MOTYIIECTBO U JIOJIT BEIUKOW JI€pKaBbl, C MPUXOJaM CBOUM Ha
KaBka3, He mpuberas Kk pa3HbIM HEYMECTHBIM U HEIOCTOWHBIM YXHILIPEHHUSIM MPSIMO, COTJIACHO
CBOMM TNPOKJIAMAIIMSM M CJIOBECHBIM OOCIIAHUSIM 3aHSJIOCh OBl Ha TUIOJOPOJHON TOYBE €ro
MOCEBOM CeMsIH IMBUIU3aluu Ha obuiee 6maro. Torna pykoBoaumoe boroM, oHO HEMMPEMEHHO U
CKOpO ycmeno Obl pa3BUTh M YKpenuTh K Poccuu dYmMCTOCEpACUHYIO JIFOOOBH YECTHBIX U
CIOCOOHBIX KaBKa3CKUX HAPOJOB, UMES 332 HUX MOPYKOIO MX YYBCTBO OJIAr0JIApHOCTH U BBHITOBI
JKU3HU.

JIst TOCTHOKEHHST ATOM OJIarOpOHOM M BEJIMKOMYIIHOW IeHM Obla Obl JakKe CIIHIIKOM
JIOCTATOYHA THICSAYHAS YaCTh TEX KEPTB U PACXOJIOB, KOTOPHIE OHO B TeueHHUE OoJiee OJTHOTO BEKa
ynotpeOusio Ha KaBkase nuIllb TONBKO AJI MOCEBA 3J1a U MPOJMTHUS B YIIETbSX U JOJUHAX 0e3
BCSIKOT'O COCTPAJIaHUsI HEBUHHOW PYCCKOW M TY3€EMHOW KPOBH.

A nns ompaBraHus ceOs Tepe MpaBOCYAMEM KIICBEIIET Ha MYCYJIbMAHCKYIO PEHTHIO,
OynTo Obl OHA Bpar BCAKOW LIMBUIIU3AIIMHU, TOTAA KaK MYCYJTbMAHCKasl PEIUTUs CUUTACT HAYKU U
MCKYCCTBAa HCTOYHUKOM BCEX OJIar 3TOro u OyAyIIero Mupa M mpeIMuCchIBaeT UCKaTh UX KaK CBOE
cuacthe. Ha »TOM ocHOBaHMM Bce ObiBIIME Xamu(bl MU TOBEIUTETH C HEYTOMHUMOIO
NEeSTENIbHOCThI0  CTPEMWJIMCh K Oylary 4YejnoBeuecTBa, CHUJIBHO IOKPOBHUTEIHCTBOBAIIU
YMCTBEHHOMY ¥ HpPAaBCTBEHHOMY OOpa30BaHHIO, pa3BUBAIM B HApoOAE€ HIYXOBHYIO U
MaTepuanbHyro cuity. [IpaBocyaue cymecTBoBasio 411 BCEX OAMHAKOBO.

Korga ke, k HecwyacThlOo, BJIAaCThb MX JOCTAaBajach YENOBEKY, 3aMEHSBIIEMY UX
JIEATEIbHOCTh TMPa3AHOCThI0, UX CTPOTYIO KM3Hb — HACIAXIACHUSAMH, TOTJa, KaKk BE3Jle, BCE
OTpaciIy YIPaBJICHUS C HAPOJIHBIM OOTaTCTBOM JeNaiich A00bIUei0 cTpacTeil. BenencrBue vero
ucyesasia TyXxoBHas U MaTepuaabHas cuia, 03 KOMX rocylapcTBO KakK M YelIOBEYECKOe Teslo 0e3
JyIIU CYILIECTBOBATH HE MOXKET.

CnenoBatenbHO Aeno He B (paHaTu3me, a B YMEHMM U CIOCOOHOCTH MOHHUMATh M
pa3InyaTh BEIIH.
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Poccust 0cBOOOAMBIIUCH OT TaTap UMeNa yrnoOHBIE CIIy4an PacIMPUTh CBOE TOCYAapCTBO
COCEJIHUMHU MYCYJbMAaHCKMMM HapoJaMU M B HACTOsILEE BPEeMs HMMEET M3 HHUX IOJIaHHBIMU
Oosee IBEeHAALATH MWIUIMOHOB Ayml. Heuero roBopuTh O TOM, YTO MEXIY HHUMH €CThb MHOTO
(aHaTUKOB M 3JIOHAMEPEHHBIX JIyXOBHBIX JIML, KOTOpble, He BHHMMas rojocy KopaHa,
HCTOJIKOBBIBAIOT €ro IpeBpatHo, ynorpetmstor lapuar opyauem aist cBoux BuiaoB. Ho Benb
pa3Be B 3TOM BHMHOBAaTa MYCYJIbMAHCKas PEJIMIUs, a HE PYCCKOE MPaBUTEIbCTBO, KOTOpOE K
BeJIMYANIIEMy YAMBICHHIO, B TEUCHHUE HECKOJIbKUX BEKOB BOIOS M BIIAJesl MyCylbMaHaMH, HE
HOJYyMaJIO IPUTOTOBUTHh KOPEHHBIX PYCCKUX XOPOIIMX YMHOBHUKOB C OCHOBATEIbHBIM 3HAHUEM
NPaBUJI U 3aKOHOBEICHUSI MYCYJIbMAaHCKON BEPHI.

He 3Haro, 4yTO Ha 3TO MOXET CKa3aThb IPABUTENBCTBO, HO s CKaXy HCTHHY, He
TpeOYIOIIYI0 HUKAKOTO JOKa3aTeIbCTBA.

Pycckoe mpaBUTENbCTBO HE NPUHSIO MEP K PaclpOCTPaHEHHIO MEX1y KaBKa3CKUMHU
HApOJaMH MPOCBEIIEHHUS ITOTOMY, YTO CTPEMHIIOCH K COBEPLUICHHOMY YHHUTOXXEHHIO HE TOJIBKO
rOpLEB U MYCYJbMaH, HO U Y TPY3UH U apMsIH CO3HAHUS CBOErO JOCTOMHCTBA, 1a0bl UMETh UX
KaK JJOHCKUX Ka3aKOB 0e3yCIIOBHBIMHU pabaMu.

C »5TOll MBICIBIO IEPBOIO 3a/adyel ero ObLJI0O HPABCTBEHHO M MAaTEpUAIbHO YHHU3UTh
TOPJYIO APUCTOKPATHIO U JUIS 3TOTO MPUBUTH MPOTHB TPY3MH M apMSH HPaBCTBEHHYIO OO0JI€3Hb,
T.e. 00JI€3Hb POCKOIH, 0AJIOB, JOPOIMX HAPSAAOB, IIYMHBIX 00€10B, KAPTEKHBIX UIP M BOOOIIE
pa3Bpar B OOIIMPHOM 3HAYCHHWH, U Y€M JIOCTUTHYTA KOBapHas IEJb. BCE TPY3HMHCKHE KHS3bS
ocTaynuch 0e3 Kycka xjeba 1o yIlld B HEOIUIATHBIX J0JraX HYX/Jasich 10 KPalHOCTH B LEAPCKOM
ciyxoe.

ApMsiHE HEe O 1aIKMCh, OHH, HAIIPOTHB TOr'0, OYEHb XOPOIIO MOHIB, CAMU YMHO U JIOBKO
MOJIb30BAITUCH CIYYasMU YBEIMYUBATH CBOE COCTOSIHHE, B U€M MMEIH OOJBIION yCIeX.

MycynpMaHCKasl e apUCTOKpaTHs YHHYTOXKEHA, KaK BbIIIE CKa3aHO, COBEPLICHHO U
HaBCer/ia CUJIOK OecueIOBEYHOr0 MPOU3BOJIa.

Bce BhIlIecka3aHHOe MyCTh OCTAeTCsl B 00JaCTH TSDKKOTO M MEYaIbHOI'O MPOLUIOro MOJ
CY/IOM MO3THEUILIETO TOTOMCTBA.

OOpatuM cBO# B30p K OyaylieMy M YMCTOCEPAEYHO 3aMETUM Ty UCTHHY, 4To Poccus
HECKOJIBKO BEKOB BPXAYs C MyCyJbMaHaMH, OJep)Kaja HajJ HUMH 1MoOeqy ¥ HHYEM He
ylpoumiia ee 3HaueHue. [lo cux nop noaaepKUBaeT ee TOJIbKO Y>KaCOM CBOETO OPYXKHSL.

He wumes mpaBa Ha 4YyBCTBO OJIaTOJAapHOCTH MHOTOYHCICHHBIX €H IOJJaHHBIX
MyCyJbMaH, HacueT KOMX OHAa MHOTO pacIiMpuiack W Bce eme pacter. Ho! ocHOBbIBasch Ha
SCHBIX (paKkTaX, MPUXOJUTCS CKa3aTh, YTO pacTeT MOJ MPAKOM TaMHCTBEHHOCTH: HUKTO KpoMe
bBora 1o cue BpeMs He BeIaeT, pacTeT OHA B TIOJIb3Y WIJIH BO BPEJI CBOM.

ITosTOMy OuYeHb kenaTenbHO, YTOObI €€ MPAaBUTEIBLCTBO BHUMATEIBHO M 3/[paBO OKHHYB
cBoe Oynyiee, Ipu3HajIo Obl HEOOX0AUMOCTh 3aMEHUTh MPOTHUB MYCYJIbMaH BCIO CBOIO CUCTEMY,
OCHOBAHHYIO Ha MPaBe CUIBHOI0, CHCTEMOIO, CTPEMSIILEIOCS K JOOPY, MOJIB3YIOIIEIO U JTI000BBIO
U IOBEpUEM HAPOJIOB.

Omna Oyner 6mmxe k o0mmeMy 6mary, T.e. K cOmmkeHnio Poccuu ¢ iensiM MyCyTbMaHCKUM
mupoM. [pyxo6oro, kotopoir Poccusi, obecrieunBiiu cBoro mnobeay, Obiia Obl O4eHb OoraTa,
CHJIbHA U IIPOYHA.

Nwmena 651 B EBporie u A3un Mexy aep:kaBaMy MOBEJIUTEIbHYIO POJIb.

B npoTtuBHOM ke ciyyae OHa, Kak JOOPOBOJBHO OCJEIJICHHBIH, B KOHIIE KOHIIOB
HETPEMEHHO OyJIeT UMETh B UTOTE MeYaIbHBIC PE3YIbTATHI U TIO3THEE PACKASTHUE.

3ananue 2 AHajM3 BU3yaJbHOro ucrouynuka. Ilpoananusupyiire ¢pororpaguro. Kro
MOT ee CIeJIATh M ¢ KAKHMH LeJIAMH, KAaKOBa H/1e0JI0rus 3TOro n3odpakennsi? Kakumu Mbl
BHIMM COBETCKHX MYCYJbMaH 31ecb? B KakOM HMCTOPHMYECKOM KOHTEKCTE CcJjeayer
a”Hagu3upoBarthb Takue gororpagun? Odbem orBera — He 6os1ee 30-40 cTPOK NMMCEMEHHOTO
Tekcra (1 — 1, 5 crpanuubl) Ha gucrte gopmara A4.
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Ha ypoke reorpaduu B meapece Mup-u Apab (byxapa, 1955)

3ananue 3. Ilpounraiite pparMeHT Hay4yHOHl CTATBM HA AHIJIMHCKOM SI3bIKE M
HANMIIUTE AHHOTALMIO HA PYCCKOM fI3bIKe, 0XaPAKTEepPH30BaB LeJId M 3aJa4H, KOTOpbIe
CTABUT aBTOP CTATbH, HCTOYHUKH U METOJHMKY, HA KOTOpPbIe OH ONMPAETCH JIsl pelleHus
NOCTABJIEHHBIX 32724, OCHOBHOH Te3WC M APryMeHTALMI0 MPeNJI0KeHHOro (parMeHra.
KakoBo Bame aprymeHTMpOBaHHOe MHeHHe 10 TOBOAY NPpo4YUTaHHOro? O0bem
anHoranuu — He Oojiee 30-40 cTpok mucbMeHHoro tekcra (1-1, S crpanunbl) Ha JucTe
(dopmara A4.

From: Paolo Sartori. Towards a History of the Muslims’ Soviet Union:
A View from Central Asia, in Die Welt des Islams 50 (2010), No 3, 315-334.

Muslimness

Giving Muslims a voice in the history of the Soviet Union will entail a departure from the major
historical narratives. Adopting this approach means regarding the stories of the Soviet Muslims
as meaningful per se; their uniqueness rests on the assumption that by belonging to a religious
and ethical community, Soviet Muslims shared a specific cultural experience. Privratsky calls
this Muslimness, i.e. "an ideology and a preference for Muslim life as an experience of the
community [...] the religious life of the people, including the elders but not excluding anyone
except those 'who have gone over to the Russians'." * Accordingly, I use the term Muslimness in
order to identify the culture of "being Muslim™ under Soviet rule. Within this cultural
framework, Islam, although challenged by the discourse of an unabashedly anti-religious state,
remained a source of knowledge, ethics, morality, and spirituality for many (but by no means all)
Muslims in the USSR.

Those who have done research in the Muslim-majority countries of the former Soviet Union
have perceived the ongoing vitality of Soviet Muslimness in varying degrees, often more
substantive than "an inner essence which was repressed during the 70 years of Soviet rule and
therefore [...] partly forgotten."? | am referring to patterns of Islamic education kept alive by

1 B. G. Privratsky, Muslim Turkistan: Kazak Religion and Collective Memory (Richmond, Surrey: Curzon, 2001), 78.
161 M. Louw, "Pursuing Muslimness: Shrines as Sites for Moralities in post-Soviet Bukhara", Central Asian Survey, 25 (2006), 320.
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illegal learning circles (hujras);?® itinerant mullahs touring the North Caucasus and Central Asia
in order to perform mourning rituals;* literary gatherings organized by members of the Tajik
Union of Writers where passages from the masterpieces of Islamic literature were read;® healing
practices performed by individuals (baxsi) who lived their entire lives in the USSR and never
learnt Russian.® For others, Muslimness meant compliance with the Soviet discourse on national
cultures that relegated Islam to the role of heritage: in this case Islam represented a distant
cultural background and knowledge (often superficial) of long-dead saints and poets.
Muslimness might also be concealed behind strategies of accommodation, mimicry and
resilience: it is sometimes possible to learn more about the cultural background of a scholar at
the Soviet Academy of Sciences (and the profound knowledge of Islam they received from their
family) from the notes they left in the margins of the manuscripts they read than in direct
conversation.’

The study of Muslimness reinstates Islam at the centre of everyday Soviet history
(Alltagsgeschichte). But how should Muslimness be studied? This will demand a departure
from the macro-level and from the Soviet macro-narratives in order to focus on people and
micro-events.

Small-scale analysis is desirable for empirical purposes if we want to explore the social history
of the Soviet Union in general. Microhistory would therefore be well-suited to studying the lives
of individuals who most probably never occupied key positions in Soviet institutions, and whose
names are not necessarily relevant for the collective memory today. & But to successfully use this
approach, historians will have to distance themselves from the teleology and unifying principles
of the Soviet Union's historical narratives.® Social anthropologists have already used this
approach and demonstrated the reflexive attitudes of Soviet Muslims towards their religion and
towards Islam as a culture.°

For the historian, however, much remains to be done. If we are to evaluate the evolution of
Muslim culture during the Soviet epoch we will have to rely "on a deep grounding in religious
patterns established in still earlier times."'! This in turn will require a multi-faceted approach: on
the one hand, studying Islamic institutions and Muslim culture in Central Asia prior to
colonization and after the Russian take-over; on the other, patiently collecting micro-stories of
Soviet Muslimness from rural areas, villages, and cities (as Marianne Kamp has done). This is all
the more desirable if we consider that the Muslim regions of the Soviet Union were not a
homogenous block, and that there were places where cultural and religious traditions were
transmitted from one generation to another orally rather than in writing. In both cases we are
dealing with fledgling fields of investigation.

While oral history looks particularly promising if we wish to investigate the post-WWII
period, the archival revolution has opened bright prospects for those who plan to engage in the
study of earlier times.

Central Asian post-Soviet archives are a mine of information for the historian interested in
exploring intra-Muslim relationships under the local principalities prior to the Russian conquest
as well as under Romanov rule. It has recently been argued that the danger of using this kind of
documentation is that "we find Muslims in these [post-Soviet] archives only when they deal with

3 On hujras, see Kemper et al, "Introduction", Islamic Education in the Soviet Union, 12f.

4 Cf. the biography of Bigi Dadasbala oglu (1898-1965) in Kiirdixam, ed. S. H. Alizads, C. A. Muxtarov (Baki: Qarabag, 2008), 179-82. I am indebted to Volker
Adam for calling my attention to this work.

>S. A. Dudoignon, A. Zevaco, "Sur le 'Mail des Rhapsodes': Ethnies minoritaires, groupes de statut et sociabilités traditionnelles en Asie Centrale soviétique",
Asiatische Studien/ Etudes asiatiques, 63 (2009), 273-322.

6 Personal observations during a trip through the Surxandaryo region, southern Uzbekistan.

7 The people I have in mind are the Muslim intellectuals who survived Stalinist-era arrests and deportation to Siberia, were rehabilitated in the 1960s and found
jobs at the Institute of Oriental Studies.

8 On small-scale analysis and the history of little-known individuals, see C. Ginzburg, "Microhistory: Two or Three Things that I Know about It", Crirical
Inquiry, 20 (1993), 10-35.

°1 am not arguing, however, that microhistory should replace other methodologies, such as those applied to historical research in post-colonial and subaltern

studies. Nor am I suggesting that by "going-small" we should downplay the importance of the main elements in the Soviet narrative in the lives of Soviet
Muslims (e.g. the NEP, the Great Break and the Great Terror). Instead, microhistory seems a promising historical method since it illustrates new dimensions of
people's lives that conventional approaches do not or cannot.

10]. Rasanayagam, "Introduction", Central Asian Survey, 25 (2006), 223.

' D. Deweese, "Review of A. Khalid, /slam After Communism: Religion and Politics in Central Asia’, Journal of Islamic Studies, 19 (2008), 140.
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the state."'? Yet by studying shari‘a court registers,'® social historians discovered not only how
Islamic law functioned, they also understood much about the agency of people living under
Ottoman rule.'* The examples of modern Europe!® and the Ottoman Empire suggest that the
historian of Islam in Eurasia is fortunate in so far as Muslims interacted with states whose
bureaucrats were such sticklers for documenting their intentions, interpreting their expectations,
and evaluating their emotional investments.

[...] If we wish to pursue a broader history of the Muslims of the Soviet Union, the new kinds
of sources which have been used and presented by the authors in this special issue will lead us to
question some of the conventional wisdom of studies in this field.

12 A. Khalid, "Searching for Muslim Voices in Post-Soviet Archives", Ab Imperio, 4 (2008), 304.

13T have in mind the shari'a courts in pre-Soviet Central Asia since, starting in 1927, the Islamic legal system was officially disbanded. For more information on
what this involved, see my contribution to this special issue. Exploring the activity of Islamic courts is necessary if we wish to identify patterns of Muslim
traditional culture established in earlier periods and evaluate the changes they underwent (or their disappearance) under Soviet rule.

4 For instructive examples, see B. A. Ergene, "Why did Ummu Gulsum Go to Court? Ottoman Legal Practice between History and Anthropology", ILS, 17
(2010), 215-44; M. V. Petrov, "Everyday Forms of Compliance: Subaltern Commentaries on Ottoman Reform, 1864-1868", Comparative Studies in Society and
History, 46 (2004), 730-59.

15 See, for example, D. L. Smail, The Consumption of Justice: Emotions, Publicity and Legal Culture in Marseille, 1264-1423 (Ithaca, London: Cornell University
Press, 2003).
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METOAUMYECKHUE PEKOMEHJALIUN

OnumnuanHele 3a7aHusl 00yCIIOBIEHb! KOHLENUMEH M JAUCHUILIMHAPHBIMM 3aJadyaMu
nporpamMmel  «MycynbpMaHckue Mupbl B Poccum (ucropus u KyasTypa)». OHa agpecoBaHa
OakamaBpaM M CIELUAINCTaM, UMEIOIUM BbIclIee 00pa3oBaHHE B 00JACTH I'yMaHUTapHBIX U
COLIMAJIBHBIX HAyK €O 3HAaHUEM pPYCCKOr0 M aHIIMHCKOro s3bIkoB. IIpenBaputenbHoe
BOCTOKOBEIHOE 00pa3oBaHue He 00s3aTeabHO. 1103TOMyY U BBINOIHEHUM 33/1aHUI aOUTYpPUEHT
JIOJKEH IIPOIEMOHCTPUPOBATh, IPEX/E BCETr0, IPOYHOE 00pa30BaHUE B 00JACTH TyMaHUTAPHBIX
W/WIN COLMANbHBIX HAyK U OPUEHTALMIO B UX COBPEMEHHOW MpoOsieMaTHKe M aHAJUTUYECKUX
MOJX0/1aX, 3HAHWE BCEMHPHOW M POCCHICKON HCTOPUU W JMUTEPATyphl, MOHUMAHHE MPOOIieM
KYJIBTYPHOH HCTOpHUH. BmecTe ¢ TeM, YTeHHE PEKOMEHJOBAHHOM CIIELIMAIbHOW JIUTEPATypsl IO
UCTOPUM MYCYJIBMAHCKUX cooOmiecTB B Poccum, paccMaTpuBaromieil pasHble acleKThl HX
B3aUMOJICHCTBUH € TOCYIApCTBEHHOM BJIACThIO M OOILIECTBOM, TBOPYECKOE OCMBICICHHE ITOM
JUTEpaTypbl WU €€ HCIIOJIb30BAHWE IIPU BBINOJIHEHUM 3aJaHU HECOMHEHHO IIOMOXKET
aOUTypHEHTy IpPaBUJIbHO OTBETUTh Ha BONpPOCHL. CIIOCOOHOCTH OCBOUTH 3Ty JHUTEpaTypy, B
COYETaHUM C OOILEryMaHUTApPHON I'PaMOTHOCTBIO U YMEHUEM JIEMOHCTPUPOBATH CBOU 3HAHUS,
4eTKO (HOpMyIMpOBaTh MBICIH, KPUTHUECKH OCMBICIMBATh IPOYUTAHHOE B IIUPOKOM
IpO0JIEMHOM KOHTEKCTE U aHAJIM3UPOBATh NCTOUYHUKU Pa3HBIX TUIIOB, KaK pa3 U OLICHUBAETCS B
IpeyiaraéMalx OJIMMITHAHBIX 3aJaHUsX. CootBercTBYyIOIIME HaBBbIKU Ooynyt
COBEpPILIECHCTBOBATHCSI Yy MarucTpaHTa M B Tpolecce ydeObl. 3HAHHME HWCIAMCKUX peajnii Ha
JTAHHOM JTare HeoOs3aTelbHO, HO SBIISIETCS MpeuMyllecTBOM. Bmecte ¢ TeM, BaxkHee, YTOOBI
abUTypUEeHT ObUI CIIOCOOEH YBMJIETh aHAIM3UPYEMbIH Marepual B IIHPOKOM HCTOPUKO-
KyJIBTYPHOM KOHTEKCTE U yMeJl KPUTHUYECKH OLIEHUTh €ro JeTajau Ha (OHE LEJ0ro, YeM YTOObI
OH JEMOHCTPHpOBaJl 0e30mMO0YHOE 3HAHHWE «TONBIX» (PAKTOIOTHYECKHX TMOAPOOHOCTEH.
ITpuBercTByeTCs onopa Ha Baille 3HaHMe Hay4HOH JIMUTEPaTYpbl U YMEHHUE CChUIATHCSA HA MHEHUS
KOHKPETHBIX YUYEHBIX [IPH apryMEHTAllMK CBOEH MO3UIMU B OTBETaX Ha BOIPOCHI OJMMITHAIBI.

KoinuyecTBeHHbIe KPUTEPUHN OLCHUBAHUS

Paborta cocroutr u3 Tpex uacteit. [lepBbie nBa 3amaHus TPENCTaBIAIOT COOOW aHAIN3
HMCTOYHUKOB JBYX Pa3HbIX TUIIOB (HAPPATUBHOTO U BU3YAIBHOTO), OTHOCAIIUXCS K pPa3sHBIM
HCTOPUUYCCKHUM IICPUOJaM. Brmonaenne TPETHEro 3adaHusA JOJDKHO MNPOACMOHCTPUPOBATH
CIIOCOOHOCTh a0WUTypUEHTa MOHUMAaTh, OCBAaWBaTh M aHAJIM3UPOBATh HAy4YHBIE TEKCTHl Ha
AQHTJIMHCKOM SI3bIKE (JOMHUHHUPYIOLIEM $I3bIKE NMPOPECCHOHANIBHON JUTEpaTyphl B HacToOslIee
BpeMmsl).

Ha nanucanue paGoTsl B 11e10M Bbiaensercs 240 MUHYT.

CymmapHas OIleHKa CKJIaJpIBaeTCs M3 OallloB 3a KaXKABbIH BHUJ BBIOJHEHHOW pabOTHI:
MaxkcumanbHblil 0an 3a Bcto paboty — 100 Ganos.

MaxkcumManbsHbIHA O0amt 3a 3aganue 1 — 40 6ainios;

MaxkcuManbsHbIH Ot 3a 3aganue 2— 30 0auIoB.

MaxkcumMansHbINA Oaint 3a 3aganue 3— 30 0aoB.
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